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“Watchman,

e Tiht?

enquire, engalre ye: vefurn, come. Shaiak 21:01-12

THE ROAD FORKS THRICE

At Every Crisis
There Are Three
Options

This is a borrowed title. The one from
whom it has been borrowed will recongize
it. While it was used involving a differ-
ent subject, than it is being used in this
Thought Paper, its basic truth and chal-
lenge has too often been overlooked. Very
often the "narrow"” way lies between two
"broad™ ways, both of which lead to de-
struction. To find the "narrow" way at
a time of crisis is very difficult, be-
cause it is so "narrow" and the gate so
"strait."

The first major crisis which faced the
Second Advent Movement came on the morning
of October 23, 1844. Prior to the agree-
ment on the date, October 22, 1844, as
the date for the culmination of the 2300
days of Daniel 8:14, and the return of
Jesus, William Miller had written of his
conclusion in 1818 -

“"Reckoning all these prophetic periods
[Seven times, 2300 Days; 1335 Days] from
the several dates assigned by the best
chronclogers for the events from which
they should evidently be reckoned, they
would all terminate, about A. D. 1843,
I was thus brought, in 1818, at the close
of my two years' study of the Scriptures,

to the solemn conclusion, that in about
twenty—five years from that time all the
affairs of our present state would be
wound up." (Memoirs of William Miller,
p. 76)

The time of the coming of Christ - "about
the year 1843" - was considered toc gen-
eral by some who embraced Miller's views.
Se as the year, 1B43, approached, Miller
wrote out his 16 point view of the second
coming of Christ. The final point read:

"I believe that the time can be shown by
all who desire to understand and to be
ready for His coming. And I am fully
convinced that some time between March
2lst, 1843, and March 21st, 1844, accord-
ing to the Jewish mode of computation of
time, Christ will come, . . .7 (Ibid.,
p. 172)

When March 21, 1844, came and passed, the
believers in the Second Advent experienced
their first disappointment. out of this
disappointment rose “The Seventh Meonth
Movement . ™ While Miller himself had
called attention to the significance of
the seventh month in Jewish ritual law
in an article for the Signs of the Times,
May 17, 1843, he did not embrace the tenth
day of the seventh month date for the re-
turn of Jesus until a few weeks prior to
October 22, 1B44. The failure of Christ
to return on that date produced the Great
Disappocintment.

Before the disappeointed believers the road
forked thrice. They could denounce their
faith in the prophecies, and declare it
all a deception. This fork many took.
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They could continue to set dates for the
return of Christ. This fork others took.
Or, they could honestly sit down and seek
where the problem lay, and where the mis-
take had been made. This was the “"parrow”
way - a few found it!

William Miller's first response to the
Great Disappointment came on November 10,
1844, in a letter to Joshua Himes. In
it he wrote:

“Even to this day, my opposers have not
been able to show where I have departed
from any rule laid down by our standard
writers of the Protestant faith. I have
only interpreted Scripture in accordance
with their rules, as I honestly believed.
And not one honest man, who understands
this guestion, will deny this assertion
of mine." (Life of Miller, p. 301)

Wherein then had an error been made?

Following the Great Disappointment, three
men in the Canandaigua area of New York
state spent the winter of 1844-45 in the
study of the Scriptures in regard to the
Sanctuary which they perceived to be "the
heart of the typical system.” The joint
conclusions of Biram Edson, Dr. Franklin
B. Hahn, and O. R. L. Crosier were first
published in articles by Crosier in the
Day-Dawn, which he edited; and then, more
fully in the Day-Star, issued in Cincin-
nati, Ohio. These studies were based on
the type and antitype principles of Bibli-
cal interpretation. “The initial Day-Dawn
Presentation came into the hands of Joseph
Bates, James White, and various other
Eastern Adventists, and many readily ac-
cepted the position set forth.™ (SDA
Encyclopedia, p. 365) From this developed
over a period of time, the Seventh-day
Adventist teaching on the Sanctuary and
the Investigative Judgment.

on  October 27, 1979, the Seventh-day
Adventist Church was brought to another
crisis. On that date, Dr. Desmond Ford
at a meeting of the AAF on the campus of
Pacific Union College presented a paper
in which he took issue with basic theolog-
cal assumptions held by the Church in re-
gard to the Investigative Judgment. Here
again the road forks thrice. We can throw
out the whole of our sanctuary teaching,
including 1844, and the final atonement
of Christ in the Heavenly sanctuary. Many

have taken this fork. On the other hand,
we can take the position that our teaching
on the sanctuary cannot be justified based
on the plain Word of God, and that since
the Writings of Ellen G. White constitute
a reinterpretation of Scripture, we can
use her writings to sustain our basic con-
cepts in regard to the Sanctuary and the

Investigative Judgment. Some - in fact,
many perhaps unwittingly - are taking this
fork. Dr. Raymond F. Cottrell, former

Assoviate Editor of the Review set for
this position in Spectrum (Vol 10, #4,
p. 20}, and in a presentation at a meeting
in Loma Linda, February, 1980. Wwhile many
professing to adhere to "historic™ Advent-
ims eschew this conclusion, they in re-
ality hold to this “"fork of the road"
because they base their position on the
Writings only, being unable octherwise to
answer Ford's arguments. This leaves
only the "strait" gate and "narrow" way
left for consideration.

Because Ellen G. White stated the Lord
showed her "in a vision, . . . that Bro-
ther Crosier had the true light, on the
cleansing of the sanctuary &c" (Word to
the "Little Flock", p. 12), we have given
to Crosier's article the status of in-
fallibjlity, and have not bothered to
check what Crosier wrote with the Bible.
First it must be observed that the en-
dorsement specifically stated that the
true light concerned ™"the cleansing of
the sanctuary" or the ministry in the
second apartment. Gn this peint Crosier
called the second apartment ministry "The
National Atonement™ in contrast to the
daily services which he noted as “the
individual atonement."™ This means simply
that the Day of Atonement involved judg-
ment of a corporate nature. Little atten~
tion has been given to this facet of the
judgment scene. But this is why in the
book of Daniel, the judgment could be
pictured as involving “the 1little horn"
- a corporate body." (Dan. 7:26) Thus
in the Third Angel's Message, the "loud
voice" is heard declaring that if any man
{singular) worships the "beast" - in other
words, corporately involves himself with
the beast - shall suffer the final plagues
of God's wrath. (Rev. 14:9} Further, this
gives 1light +to the fact that "in the
balances of the sanctuary the Seventh-day
Adventist church is to be weighed." (8T:247)
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Secondly, Crosier wrote - speaking of the
daily services on behalf of the individual
- "Then, the victim being presented and
slain, the priest that was anointed took
some of the blood into the Holy, and with
his finger sprinkled it before the wvail
of the Sanctuary and put some of it upon
the horns of the altar of sweet incense.”
{Advent Review, September, 1850, p. 42)
From the references cited, it would seem
that Crosier and his colleagues assumed
that what was done with the blood when
the High Priest caused the Congregation
to sin, and when they sinned as a corpor-
ate body was the same for the ruler and
the common person. This simply was not
true.

The Law of the Sin Offering for the common
person was that the officiating priest
ate part of the wvictim thus transfering
the sin to himself. {See Lev. 6:24-26,
and the vioclation noted in Lev. 10:16-17)
Further "the priest that is anointed® did
not w@inister the individual atonement
where the ruler or the common person was
involved. (Lev. 4:25, 30)

The blood of the sin offering was not
taken at all times into the sanctuary.
In fact most of the time it was not. A
transaction - forgiveness - resulted from
an atonement through the ministry of a
priest, and took place as far at the indi-
vidual was concerned at the Altar of Burnt
Offering. (Lev. 4:31) This simple correc-
tion in our understanding of the sanctuary
types would have saved us much agony which
has resulted from the crisis we are now
in. But crises can be theraputic if we
will but allow them to be so — and when
we are willing to recognize that we have
three alternatives, and not Jjust two.
The road forks thrice.

What does the correction of the Crosier
mistake mean to me as an individual? When
I see in the One who hung upon the Cross,
®y “"Sin Offering” who partook of my fallen
nature, and 1 accept Him, the promise is
mine - "He that heareth my word, and be-
lieveth on Him that sent Me, hath ever-
lasting life, and shall not come into con-
demmation (Greek, krisis = judgment); but
is passed from death unto 1life.” (John
5:24) I can face the judgment trium-
phantly, and expectantly. The assurance
18 mine that if I overcome - "by the blood
of the Lamb," the word of my testimony,

and love not my life "unto death™ ({Rev.
12:11) - Jesus ™"will not blot out [my]
name out of the book of life, but [He]
will confess [{my] name before [His] Father
and before [my] angels." {(Rev. 3:5)

What about the record of my deeds? What
are they anyway? My sins - these are fit
only to be cast into the depths of the
sea, and to be remembered no more. (Jer.
31:34) My rightecusnesses - they are but
as filthy rags. (Isa. 64:6) wWhy do 1 need
them, when Jesus will clothe me "in white
raiment." The ccounsel given at the time
of the Holy Flesh Movement is very apropos.
Ellen G. White wrote - "We are not to be
anxious about what Christ and God think
of us, but what God thinks of Christ, our
Substitute. Ye are accepted in the Be-
loved. The Lord shows, to the repenting,
believing one, that Christ accepts the
surremnder of the soul, to be moulded and
fashioned after His own likeness." (5M,
bk ii, p. 33)

The issue becomes very simple. It is not
the record of my deeds that should concern
me in the Judgment, but my relationship
to Jesus Christ which wmust first begin
at the Altar of Burnt Offering - the Cross
where they are forgiven. Once that is
cared for, then in the Great Day of Atone-
ment, I stand in a corporate relationship
as a member of the Son's house. (Heb. 3:6}
He carries me through. Even as the indi-
vidual whe brought his sin-offering in
the typical service placed his whole
weight upon the animal as he laid his
hands in confession, so I place my whole
and sole dependence upon Jesus, my great
High Priest. I believe the Father - the
One who sent Jesus - that the provision
made is able to save to the uttermost (Heb.
7:25) What is the sanctuary all about
anyway? It is the revelation of the way
God has chosen to save sinners. The sin-
ner comes daily to the Altar of Burnt Of-
fering to find forgiveness; he afflicts
his soul outside the sanctuary on the Day
of Atonement while the High Priest accom-
plishes the cleansing.

The narrow way between choosing to jetti-
son our sanctuary doctrine, and the slav-
ish adherence to the fallible work of
Crosier begins at the gate of faith - even
faith in Jesus, our Substitute and High
Priest. The road forks thrice!



As if one crisis in a generation wasn't
enough, immediately following on the
"heels" of the attack on our Sacntuary
teaching, came the disclosures in regard
toc the Writings of Ellen G. White. fThis
was spearheaded by a long-time minister
of the Church, Elder Walter T. Rea.

Over this 1issue emotions run high, not
that such charges as documented by Rea
have not been made previously; but the
disclosures reveal literary borrowing much
more extensive than hitherto realized.
Ridden and supressed documents have now
come to light which only serve to heighten
the tension of the crisis. In discussing
this issue, I want it clearly understood
by the reader that I will merely set forth
the evidence - documented — and then sug-
gest what I believe the “narrow™ road and
"strait™ gate to be.

First, the negative aspects of the crisis:
(In listing these, I shall not use Rea's
book - The White Lie - but rather material
published in either church sponsored pub-
lications, or documentation released with
the approval of the E. G. Wwhite Estate
itself.)

1) More damaging and distressing than any-
thing found in The White Lie was an arti-
cle appearing in the Ministry (June, 1982,
pp. 5-12). It was written by the associ-
ate editor, Warren H. Johns. There was
reproduced a statement found in Ellen G.
White's Diary #16 (Nov. 21, 1890}, a
statement obviously copied from F. W.
Krumacher's book - Elijah the Tishbite
- published in 1838. This statement
appears in polished literary form in
Ministry of Healing, p. 479 (1909}. Bat
as it appeared in the Diary, it was pre-
faced with ™My guide said. . ." When I
first read this article in the Ministry,
I was on my way West to speak at a "re-
treat™ on the subject of the Spirit of
Prophecy. I thought in preparation I had
covered all the "bases" in what was to
be a two-hour presentation squarely facing
up to the issues involved. But I was
totally unprepared for the revelation this
article contained. After reading it, I
learned by experience what Daniel 4:19
meant, where it states - "Daniel. . . was
astonied for one hour and his thoughts
troubled him." The explanation given by
Elder Johns were not answers. Needless
te say, I did not mention this article
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in the presentation at the "retreat.™

2) The issue of the "shut door" will not
go away. But what is most critical is
the explanation which the Secretary gives
as to the conclusion which Ellen G. White
drew from the vision given her. He writes
- "Ellen misinterpreted this [her first]
vision." (One Hundred and One Questions,
p. 5B} This opens a Pandora box. Most
of the Writings are not the record of the
actual wvision, but rather how Ellen G.
White perceived the meaning of the vision
to be.

3) Recently, 1 received from a "highly
placed source® the following - "It may
surprise you to know that the White Estate
has never attempted to say which of Mrs
White's writings are inspired and which
are not." I was surprised! Why? This
was not the conclusion that I drew from
a class which ¥ took at Andrews University
during the school year of 1964-65 in
Prophetic Guidance and taught by Dr. A.
L. White. But since this is now the
position of the Estate, it speaks volumes.

Now to the positive aspects of the Writ-
ings of Ellen G. White: 1) A number of
her early visions were given in public
gatherings and eye witness accounts of
these manifestations of the Spirit indi-
cate that while in wvision she did not
not breathe. (See J. N. Loughborough, The
Prophetic Gift in the Gospel Church, p.
54} This accords with the experience of
Daniel, while in wision. (Dan. 10:17)
I found this to be one of the most con-
vincing of evidences when presenting the
subject of "The Gifts of the Spirit"
in evangelism. However, the Syllabus pre-
pared for the Prophetic Guidance Course
(5-570) states - "Physical phenomena in
conpnection with the visions is presented
by some as a test. We hestitate to do
s0, for the Bible does not so specify it,
and it may be counterfeited." (p. 10,
Emphasis theirs) How such a physical mani-
festation as witnessed in the public
visions of Ellen G. White could be coun-
terfeited is difficult to perceive. J.
N. Loughborough reports that in receiving
the Dorchester Vision, Ellen G. White was
“in vision all the afternoon until almost
sunset, - over six hours, - the longest
vision she has ever been known to have."
(Loughborough, op. cit., p. 68} It was
during this vision that a ten-pound Bible




was placed open upon her chest. When this
was done, "she arose upon her feet, and
walked into the middle of the room, with
the Bible open upon her left hand, and
lifted as high as she could reach, with
her eyes steadily loocking upward, and not
upon the Bible. She continued for a long
time to turn over the leaves with her
other hand, and place her finger upon cer-
tain passages, and correctly utter their
words with a solemn voice.®™ (Ibid., p.
68) Why the Bible holding is emphasized
and the "non-breathing™ aspect down-played
is difficult to understand.

2) In 1948, a revised edition of
Witness of Science written by George
K. Abbott, M.D., F.A.C.S., was published.
Chapter One began with this testimony:
“Forty years of medical and surgical prac-—
tice, with much time for research work,
has left me with some settled conclusions
regarding the reliability of scientific
statements made in the messages {of Ellen
G. White] on health and medical practice.
Many of these statements were published
at a time when they were contrary to ideas
generally accepted among physicians and
could not have been proved by the reports
of any research then extant.™ (p. 11)

3) In 1954, I took a course at an Exten-—
sion Division of the University of Vir-
ginia while doing evangelism in the Potomac
Conference. In the Education class there
was a discussion of motivation and certain
methods used. I was able to locan the
Instructor a copy of the book - Education.
When he returned it to me, I remarked that
it had been published in 1903. His reply
was simply -~ "That person mist have been
a prophet. "

The

It should be obvious there is a great qulf
between the positive and negative aspects
of the Writings of Ellen G. White. This
is what makes it so difficult to find a
solution. The "broadways” at the fork
of the road alsc become painfully obvious.
The total rejection of the manifestation
of the prophetic gift through the ministry
of Ellen G. White is one of the forks of
the "broad®™ way. The other is to enter
into a system of jdolatry similar to the
adulation bestowed by the Mormons on the
writings of Joseph Smith and the Christian
Scientists on the Key to the Scriptures
by Mary Baker Eddy.
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This latter fork is not the position which
Inspiration defined. Ellen G. White
stated of her call in 1903 -

"From the year 1846 until the present time,
I have received messages from the Lord,
and have communicated them to His people.
This is my work - to give to the people
the light that God gives to me. I am
commisioned to receive amd commnicate
His messages. I am not to appear before
the people as holding any other position
than that of a messenger with a message.”
{Quoted in The Final Word, p. 10}

It must be remembered that she designated
two others as “"messengers” from the Lord
to His people besides herself, prior to
the time the above statement was written.
Much has been made, and still is, of her
comments in 1906 that her work involved
much more than a prophet. She was not
stating that her writings were to be con-
sidered as equal to, or superior to, the
Bible, but rather the wvarious lines of
work in which she became involved were
mich more varied than could be perceived
under the designation of the term, Prophet
or Prophetess.

To take, therefore, the fork of the road
which exalts her Writings either equal
to, or above the Scriptures, is entering
a broad way Jjust as much as those who
would totally reject all that she has
written because of the plagiarism found
as the basis of a number of the books.
What then is the "narrow"” way and the
"strait" gate? The rcad forks thrice!

How did the early pioneers those who
saw her in vision; her husband who helped
her edit what she wrote view the "wi-
sions"? In The Review and Herald, pub-
lished in Paris, Maine, April 21, 1851,
James White wrote an editorial on "The
Gifts in the Gospel Church." He used as
Biblical references, Ephesians 4:11-14,
and I Cor. 12:28. The article is too long
to reproduce in its entirety, but several
key paragraphs need to be considered:

"It is universally admitted that a portion
of the gifts exist in the church at this
day, such as "the word of wisdom,' and
'the word of knowledge,' and no one denies
that ‘'pastors' and 'teachers' were to be
in the church until its perfection. Then
if a portion of the gifts were to remain



in the church, why not all of them remain?
wWhy should the professed church of Christ
pick out from that catalogune of gifts,
so freely bestowed by the Great Head of
the church, those that suit them best,
and trasple the others in the dust? It
is sometimes asserted, by those who oppose
the operations of the Spirit of Ged, that
the gifts were designated for the apostles
alone: but if this is true, then the
church of Christ has been destitute of
*the word of wisdom,® 'the word of know-
ledge,' and the gift of °*faith*® for about
1800 years, and those who have professed
to be 'teachers' and 'pastors® have as-—
sumed a calling which ceased to exist at
the death of the apostles. It is there-~
fore very evident that all the gifts run
parallel with each other, none of them
ending before the rest, and that they were
to extend quite through the gospel age. ...

"The gifts of the Spirit should all have
their proper places. The Bible is an ever-
lasting rock. It is our rule of faith
and practice. In it the man of God is
'*thoroughly furnished unto all good works.'
If every member of the church of Christ
was holy, harmless, and separate from sin-
ners, and searched the Holy Scriptures
diligently and with much prayer for duty,
with the aid of the Holy Spirit, we think,
they would be able to learn their whole
duty in 'all good works.' Thus "the man
of God may be perfect.' But-as the re—
verse exists, and ever has existed, God
in much mercy has pitied the weakness of
His people, and has set the gifts in the
gospel church to correct our errors, and
to lead us to His Living Word. Paul says
that they are for the "perfecting of the
saints,' 'till we all come in the unity
of the faith.' The extreme necessity of
the church in its imperfect state is God's
opportunity to manifest the gifts of the
Spirit.

"Bvery Christian is therefore duty bound
to take the Bible as a perfect mle of
faith and doty. He should pray fervently
to be aided by the Holy Spirit in search-
ing the Scriptures for the whole truth,
and for his whole duty. He is not at
liberty to turn from them to learn his
duty through any of the gifts, We say
that the very moment he does, he places
the gifts in the wrong place, and takes
an extremely dangerous position. The Word

should be in front, and the eye of the
church should be placed upon it, as the
rule to walk by, and the fountain of wis-
dom, from which to learn duty in 'all good
works . " But if a portion of the church
err from the truths of the Bible, and be-
come weak, and sickly, and the flock be-
come scattered, so that it seems neces-—
sary for God to employ the gifts of the
Spirit to oorrect, revive and heal the
erring, we should let Him work. Yea more,
we should pray for Him to work and plead
earnestly that He would work by the Spirit's
povwer, and bring the scattered sheep to
His fold. Praise the Lord, He will work.
Amen . "

With the writing of that "Amen," the whole
guestion should have been closed then,
and it should close it for us now. The
"strait®™ gate and the "mnarrow" way is to
take the Writings written on the basis
of direct revelation as "messages" from
the Lord "to revive and heal the erring;"
but at no time are we at liberty to place
the gift in the wrong place - in the place
of the Bible, or equal to it, for the
Bible aleone is "the perfect rule of faith
and practice."

This concept of the relationship between
the Holy Bible and the Writings, our
spiritual forefathers wrote into their
first Statement of Beliefs. The statement
read - “III. That the Holy Scriptures of
the 0ld and New Testaments were given by
inspiration of God, contain a full revela-
tion of His will to man, and are the only
infallible rule of faith and practice."
In the article of belief on "Spiritual
Gifts,"” these pioneers reiterated that
"these gifts are not designated to super-
cede, or to take the place of the Bible.”
This was the position in all denomina-
tional Statements from 1872 through 1914.

Can we be honest with ourselves? Has it
not been the emphasis of the “broad"™ road
to the right, that has produced the
counter reaction of the "broad" recad to
the left? But to accept the "strait" gate
- even though we know what it is - is be-
coming more and more difficult, and few
there be who are really willing to walk
through it, down the "narrow" way.

There is one more area - a continuing
erigis - which also has a road that forks
thrice. It is the crisis of 1888 which




has not as yet been resolved. Some would
hold that the messages given by Elders
A. T. Jones and E. J. Waggoner "caused
untold harm to the Adventist Church”
squarely in face of the fact that Ellen
G. White declared these men to be "mes-
sengers of God's righteounsess® giving
"just what the people needed." (TM, pp.
96, 95} See WWN (XVII-6} - "Was W_::n_ggoner
Wrong in 188872%

The issue is simple - and I do mean simple
- is a wman saved by grace alone,or ishe
saved by his faith and works? We make
it something hard because of our guilt
complex over our sins, and our refusal
to take by faith the release from that
guilt so freely offered by God. Paul
wrote - "For by grace are ye saved through
faith; and that not of yourselves: it is
the gift of God: not of works, lest any
man should boast.™ {Eph. 2:8-9) Paul also
has asked - "Do we then make void the law
through faith?™ Tc this he answers - "God
forbid: yea, we establish the law."™ {Rom.
3:31)

There are those who read this statement
by Paul on how salvation is obtained, and
who open their hearts to receive this
blessed gift. But into their ear, the
enemry whispers - "Are you sure that no-
thing you can do will merit the favor of
God? Don't you think you ought to add
a few of your own good works just to be
sure? They are righteous acts, so it can
not do any harm.™ Satan thus nudges a
person through the wide gate of self sat-
isfaction in human accomplishment.

However, if the person should resist this
suggestion of the enemy and cling by faith
to the gift of God, knowing that in his
hand there is nothing he can bring to
merit the law's demand, Satan has another
suggestion to whisper: "You know you are
saved; you have accepted the free grace
of God, s0 you have perfect liberty to
do what you wish, because has not God
given His angels charge over you to keep
you in all your ways?" And if the person
listens to the presumptive suggestion of
Satan, he is nudged down the fork to the

left which likewise leads to destruction.

Well has it been cbserved - "We have found
in our experience that if Satan cannot
keep souls bound in the ice of indiffer-
ence, he will try to push them into the
fire of fanaticism," (57:644) 5o whatever
the issue, the road forks thrice.

The "broad™ way usually has two gates to
the "parrow"™ way's one. "Strive to enter
in at the strait gate: for many, I say
unto you, will seek to enter in, and shall
not be able." (Luke 13:24) The blind
Lacdicean cannot discern the narrow path,
and he must rely on the sound he hears.
It is not said that the Laodicean is deaf
- only blind - and because of this, his
problem is the discermment of voice. It

is whose "voice" we hear - the voice of
Jesus, standing, calling to come down the
"narrow"” way, or the babel of sound from

the "broad" ways!

LOOKING AHEAD

Plans are being laid for at least two
adult Seminars in 1985. Certain changes
in the physical plant of the campus are
being made to accomcodate the folk who will
attend. We do not want a group so large
that the instruction has to be given as
lectures; but rather small encugh so that
the group can discuss any point at the
time that it comes up during the Seminar.

The topic for the 1985 Seminars will be
Romans (Chapters 1-8). Study preparation
has already begun. &As I have been study-
ing carefully what Paul has written under
the Holy Spirit’'s guidance, points that
I have not perceived before are shining
forth in soul satisfying light. I antici-
pate a great blessing for all who will
attend.

The Seminars are scheduled for the third
week in June {16-22) and the first week
in August (4-10). We plan to limit the
attendance at each Seminar to 20-25 adults
perhaps smaller. So begin to plan now!

+ 4+ + + +

"Watchman, What of the Wight?" is published monthly by the Adventist Laywen's Foundation of Mississippi, Ine.,

P, 0. Box 178, Lamar, AR 72845, USA.

It is free upon request.

The fanadian affiliate is - The Adventist

Laymen's Foundation of Ontarie, P. 0. Box 117, Thorne, Ont. POH 2J0.




